
Artıkel
OTr for i1sdom
ma 195 and HaDa 1075719 an Ea X and =mınl

ichael FOxX (Madıson, WI)

Introduction
1DI1CcCa Wısdom Literature employs arge vocabulary designate the cognıtive
POWCTIS and actıons ıt describes and iınculcates, 1C mMaYy gıve the mbrella
term wısdom. Ihe eneral denotatıons of mMOS of these erms AIc Clea£; and do
not iıntend PrOpPOSC tundamentally NCW definıtions. But do thesJustice,
must attempt calıbrate IMOTEC finely the definıtions of the words iın the semantıc
fıeld important them TIhe erms tudıed here dIc ypıcal of Wısdom
Literature and ıth disproportionate requenCy In Wısdom but MOSTL
dAdICcC frequent iın other CNICS well wıll approac these erms by paırıng Cal-

highlıght the semantıc shape of each, eavıng for later study the
COa and central designated hokman and da at, well A few mınor

consıder and the uses in the extfant Hebrew of Ben Sıra alongside the
and nclude the few 1Dlıca Aramaıc OCC)  S’ 1C| conform entirely

theır Hebrew cognates.
Gerhard VO  3 Rad oubted the value of "Begriffsuntersuchung" of these words, In
V1eW of the fact that "Israel auch In seınen theoretischen Reflexionen keineswegs
mıt eiınem einıgermassen präzisen Begriffsapparat arbeitet".2 But Judge bıblıcal
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Hebrew vocabulary imprecıse 15 ASSUMmMe that rea. 15 segmented into neaft

compartments and that "We" have Map of the terrıtory agaınst 1C Can

how precisely another anguage fıits ınto them In fact, neıther 1D11CcCa Hebrew NOr

modern languages have "nräzısen Begriffsapparat”" such matters, by precision
IMNCcan that each term has discrete and invarıant semantıc NSC. TIhe

boundaries between such erms dIe necessarıly VaguC, and in ManYy 0)4

IMOTE of them COU. fıt the Conftext quıte well nglıs "understandıng", for example,
1S eren firom "vısdom" (1t 15 possıble have understanding of 1ssue but ack
the ısdom uUusSsc that understandıng 1ghtly), yel great ManYy Circumstances
eıther ord fits. Sımularly, should NOL fınd discrete types of
intellection Ned hbhincah and tbunah The goal 15 discover why certaın ord
Was chosen for specıfic context, but ıt 15 dogmatic 1n that only ON  ® word in
the semantıc 1€. COU. have served. Nevertheless, of uUsSC how that ach
term has ıts OW!] slant, tone, [OCUS, and these Can be recovered only by exegesI1s.
In the absence of lıving ınformants, the FECOVCLY mMust inevıtably be artıal and
uncertaın.
The WOT. princıple of thıs study 15 the "presumption of mMONOsemYy"”, A

formulated by Charles Ruhl, according 1C| analysıs of exıcal meanıng
should wıth the assumption that each word has sıngle, hıghly abstract, COIC

meanıng that ıt brings the context; hence apPCAars be number of
SCNSCS, poss1ıbly 1g  y dıfferent and unrelatable, Can better be analyzed

sıngle eneral exıcal meanıng that Can be varıously ‘modulated’ by NSC of
pecıfic interpretations".*
The heurıistic princıple ofN}  HN by IMeddnis denıies the ıstence iımportance of
polhysem,y. It does, however, hold that ıf admıt multıiple meanıngs tO00 quickly,
wıll nOL advance beyond paraphrasıng of contextual functions and wıll learn
nothing about what the ord contrıbutes NCW Tue polysemy should be
conceded only when the dıfferent contextual SCNSCS OV' discontinuous and
incompatıble, and then unıty should be sought wıthın each dıfferent meanıng
granted. FOor example, "\zısıon" and "mirror" dIC dıscrete meanıngs of MAr ”ah SUuC

COUuU also be described dıfferent homonymous words). Wıthın the fırst
CategorY, however, should NnOoL distingu1s "prophetic visıon" and "dream"
dıfferent exıcal meanıngs, AdS ıf Hebrew speakers understood these distinct
phenomena 1C| appene: be designated by the SAaMec sound.
In Su rather than viewing word bearıng multiple-choice ıstıng of dıfferent
meanıngs, ıt 15 INOIC productive VIEW ord untıl proved otherwiıse
offerıng single, flexible "packet” of meanıng ' exıical meanıng) that AaSSUMCS
eren shapes ("senses" under of Context !l contextual meanıngs
applications).

attempting ascertaın hat meanıng author COUuU expect hıs readers
bring cContext. Thıs meanıng, eing Pr10Tr the and 97011 equivalent ıts
MCSSAHC, must be abstracted from the actual usc>s of the words INn question. 10 fiınd
thıs meanıng does nolt requıre finding sıngle Englısh ord that satisfactorily

Charles Ruhl, On Monosemy, Albany, N.  9 1989, and passım.
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renders the Hebrew in all contexts; there dIiC usually several appropriate glosses,
NONC of1C COVEIS exactly the Samllc semantıc terrıtory.

semantıc study has be alert the possıbilıty of hıstorical in meanıng. In
thıs Can be done only approximately, ince mManYy words CVOCNMN SOMINNC ımportant

ONc$s diC attested only skımpily and much of the materıal 15 undatable; thıs 15
especılally frue of proverbıal wısdom. As far Can tell, however, wıthin the
bıblıcal materıal (includıng Ben ıra there AI important shıfts in the uses of
the erms tudied here. In the Casc of binah, however, ONC otable USC In Danıel 15
not attested earlhıer
'IThe applıcatıons of wısdom-terms fall into three categorIies: faculties, actıvıties, and
knowledge. faculty 15 19} undertake Varıo0us Lypes of mental act1ons; ıt
exıists pr10r them and 15 present ven when noft eing used. mental activity 15
the tself, the exercıse of the M1N: urıng definıte per10d of tıme.
owledge the communıcable content of oughts and ıdeas 15 the product of
mental actıvıty. In the ASCc of the words under study, do not regard these
applicatıons meanıngs, Ven compartments wıthın
sıngle meanıng, but three possible realizations of sıngle meanıiıng.

Bınah and t“bunah
The fırst dıfficulty presented by hinah and t bunah 15 determine hOW they dıffer
from each other. Ssolute in anYy anguage 15 rarıty and ıt 15 faır
ASSUMC these words WeIC nOTL completely interchangeable. Ihe L translators,
however, treated them 4S such. Ihe mMoOst COMMON renderings of both dIC WOOVYNOLG
and CÜVECLG, wıth few other erms occasıonally used for eıther. As far Can tell,
the partıcular choice of Tree renderıng for term 15 nOot determiıned eıther by the
translatıon unıt by ıts function In Confiext (note hOow INa 15 rendered EMTLOTNLN

Job 20° 17 and SÜVEOLG In the identical ın 20)
ınah (40x Heb,., 1x Aram.) 15 gal inf. of Jbyn, "DerceiVve”, though ıts
closer that of the 1p "t0 understand" (binah V visual perception).
T bunah (44x Heb.) 15 taqtul formatıon characteristic of OW verbs and elated

the of both the qgal and hıphıl.“
Some significant dıfferences in syntactic USapCcS aAIec that ONC 15 saıd do things
orm heavens, defeat CNCINY, make wealth, ead dependents A  1n byn (D-)
t“bunah, but NOL A  1n 0)4 by“ INa INda. 15 NnOL IUr of activity. oreover,
people dIC saıd "KnOWw bınah" but not "KnOow t“bunah".
As infınıtıve formatıon, INa bears whatever transıtiviıty the verb has. Nouns of
the taqtul pattern AT implıcıtly intransitive.? Thus there Can be "semantıc objects
of bhınah (for example, ON Can have INa of anguage, dream Or sıtuatıon),
whıle t“bunah vVe: refers actıon that, verb, mig SOVEIN direct object
us, for example, though INan of t“bunah Can fathom SOMEONE'’'S  2 plans ro
20:5], the knowledge of those plans IS NOL t“bunah). One maYy have t bunah and do
ings in t“bunah, but t“bunah 15 NnOL actıon done something. INa LOO 15

Bauer and Leander, Hıstorische rammatık der Hebräischen Sprache des AIs,
1922 (repr. 1962, Hıldesheim), S61rn

An exception 15 t“rupah, 'healıng", which suggests transıtivity.
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faculty continuously resident ın ıts POSSCSSÖT, but ıt May also be mental act
exerciıise of mental upDON object.
There 15 evident semantiıc distinction between the sıngular and the plural forms.
Ihe plural 1INO CCUTS ONCC, In Isa BF where notion of pluralıty 15 relevant
("Ior ıt [Israel 15 NOL people of binot"). The plural t“hunot 15 clearly abstract ın Ps
78:72, "  and by the t“bunot of hıs an he led them"”, and ıt be abstract In
other OC  65 well (Ps 49:4; TOV FEA 28:16; Job TIhe ack of
dıstinetion between plural and sıngular 15 SCCM ın the fact that Sar Ieh 15 paralleled
by both 18 t“bunot FOV and 78 t“bunah TOV Ihe plural t“bunot

denote pluralı of sayıngs In Ps 49:4 and Job 39711 (// d”barim), but
sSınce the sıngular O0 Can In effect refer ser1es of sayıngs, In TOV r the
plural 1$ noL dıfferentiated from the sıngular in that WaYy eıther.
The dıistinction between t“bunah and hinah 15 essentially thıs t bunah designates
the pragmatic, applied aspect of hought operating In the 1e6 of actıon; ıt 1mMs at

efficaCy and accomplıshment. Binah 1S the conceptual, interpretive actIvity of
hought, operatıng In the 1e| of meanıng; ıt a1ms al perception and
comprehension.
B T “bunah
The able al the end of the artıcle notfes words that aAaDPCAT In collocatıon ıth the
wısdom erms, whether In parallelısm, antıthesıis, quası-parallelism,® SYNONYM

In the body of the artıcle mention only the data that help define the
words ın question.
One sıgnıfıcant cluster of collocatıons ıth t“bunah that 1$ NOTL shared by hbhinah
ıncludes “esah (Isa 40:13-14; Job KZUIS: TOV 21:30);” m zimmah FOVZ koah
(Job and g“burah (Job ese dIe concerned ıtho and plannıng
for actıon and point the practical orıentation of t bunah T“ bunah, together ıth
hokmah and "esah In TOV 21:30, designates OWETIS plans that m1g be used
agaınst OMECONEC though agaınst the 1Or0. of COUTSC, they nugatory Binah,
by understandıng, does noft have that kınd of diırectedness:; ON WOU nOL 5SdYy
that there 15 (or 15 not) bıinah "agaınst" the Lord, Just WOU nOL naturally USC

Englısh "perceptiveness" "discernment" in that WadY.
T“ bunah and INa parallel each other only ONCEC, in TOV 23 where they dIC both
epithets of wısdom. Thıs does nOL OV' that the erms dIC identical, sınce
they MaYy designate dıfferent aSspects of Lady Wısdom.
21  — T bunah AS faculty nOoW-how, Compelence, good sense)
As faculty, t“bunah produces decisions and actıons appropriate the
Circumstances. 15 the cCompetence deal ıth ciırcumstances, and ıt generally
mplıes ollow-up, at least the possıibılıty of follow-up, In actıon. T bunah
always refers d practical ıstuteness COMIMMON C  S  ' rather than d

analytıcal, conceptual exercıse of iıntellect. It 15 also the Knowledge produce Dy hıs
faculty T “bunah does not ımply da understandıng of CaUuUSCS, sıgnıfıcances, and
implications. In short, t“bunah 15 know-how, whether In the execution of A particular

Quasi-parallelism refers words hat provıde sımılar semantıc ontent paralle! lıne but
fill dıflferent syntactic function.

In Prov 8:14, personified binah 5SayS hat she has, nOL hat she S, “esah, (uSi yyah, and
g“burah. The point 1S hat intellectual penetratiıon Iso supplhıes practical DOWECTIS,
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task Or socıal relatıons generally. Englısh "rnow-how" IMay be the closest
equiıivalent of t bunah Sometimes M,  wıt" and "  COoMMON sense”" dIC the best glosses.
As faculty, t“bunah designates talent from 1C effective actıons spring.
t“bunah served hım In creating the WOT. (Jer 10:1Z: D: Ps 1306:3; TOV 3:19)
(Sıgniıficantly, hbhınah 15 saıd be the instrument of these deeds.) When God
created the WOT. ONC showed hım ere. t“bunot, WaYy of competence”;
other words, ON had ShOW God how do SO about hıs work (Isa Isaiah
40:28 usc>s t“bunah ın peakıng of God’s abılıties of history: he who Was>s

able create the WOT. "does NnOLt tıre and does nOotTt WCAaILY, and his t bunah 15
beyond investigatıion"”. avıng t“*bunah 15 here opposed wearıness rather
than ignorance ack of understandıng. T “bunah 15 mM the PDOWCIS God
employs buildıng and healing, in counting and namıng the (Ps 147:4-5), in
defeating (Job and iın Varıo0Ous aCfts of decıisıve L9) which INa  —_

Can undo (Job 12:13: alongsiıde hokmahı, "esah, and t“bunah).
Occupatıona. skılls AIe t bunah shepher (Ps merchant ZE
28:4), and craftsman have t*bunah (e:g;, Exod 338 35:3%0: 1 Kgs 7:14) (However,
ince the craftsman also has hınah (as well Ma and da “at), cannot be
SUTEC exactly Just 1C aspect of hıs skills 15 designated by thıs term); SCC elow,

The amoral skılls of polıtical advısors nclude £t“bunah (Ob 8).8
T bunah 1S phronesis in Arıstotle’s „ reasoned and frue capacıty aCT wıth
regard human goods”" (Nıc Eth VL3) In Isa 44:19, da at and t“bunah dIC the
qualıities the dol maker lacks; ıf he had them he COUu draw the obvious conclusıon
that the tatues dIC inanımate. Perhaps bhinch OO COUuU have been used here
designate reasonıng DOWCTIS, but by usıng “*bunah the author May be suggesting that
the stupıdıty of dolatry 15 evıdent CVCIN ordınary good (YPOVNOLG,
t“bunah 15 appropriately rendered ere), let alone intellectual penetration.
In Proverbs, the „  man of “bunah" 15 competent iın human relatıons; he 15 patıent

quıiet (14:12) and reserved He draws Out other eople’s
oughts He wa the straıght path (15:21) and en]Ooys acting wisely. These
virtues AdICc In the realm of attıtudes and socıal skılls rather than intellectual
penetration and comprehensıon. One Erson COU. of COUTSC, have both, but the
term 18 t“bunah sıgnıfıes partıcular facet of character. Let emphasıze: all
these qualities should NnOT be packed into OUT definıtion of t bunah Rather, t“bunah

"competent”, and thepAI teachıng what iIrue Compelence consısts ın
Lady Wısdom, who personifıes the DOWCIS of wısdom taught by Proverbs, 15 ca
t bunah well hınah and hokmah in TOV 8:1 She 15 personıfication of the
faculty rather than (as happens ın Ben 1ra of specıfic teachings.
Outsıde Proverbs and Sıra,? t“*bunah VE ımplıes moral virtue. 15 only the
who assert that t“bhunah makes ONC better PCIrSON ethically.

sıgnıfıcant in spıte of ıts obscurıty 15 7, where IngQ, ‚OT , 1S saıd ack
t“bunah. The MOSTI lıkely meanıng of 1a4 ZOTFr 15 "tra (KBL>* and MAanNYy, SOMIMEC emend mswd).
The competence of d fabricator of product 15 ascribed the product, OT, ın hıs partıcular
Casl, denied. The only kınd of "understandıng" hat Can be commuted from maker the
product 1sS practical compeftence.

And possıbly eut 32228 where, however the people’s ack of t“bunah maYy INCan Just hat
they dIC sılly-headed and confused, ”obad “esot, they dAdIC called there.
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DE  N T bunah cContent (sensible teachıings)
Words and teachings engendered by t“bunah AI themselves t“bunah t“bunot,

Job S28 . lıstened for yOUr t“bunot". 'Ihe teachings of Proverbs 14 AIiIcCc Ca  e
ONg other things, t bunah TOV 2 6; Sl cf. Ps 49:4) 'Ihe Wısdom teacher
ascrıbes all types of intellectual OWEIS hıs teaching and thus makes ıt ICU.
dıfferentiate M them Ben Sıra calls personiıfie wısdom t“bunah well
hokmah (14:20) In 0-15 Ben Sıra treats Lady Wısdom personification
of wısdom teachings and iıdentifies her wıth ora 1C Can be mediated and
contemplated (v. 20) In both Proverbs and Ben Sıra, the type of teachings
designated t bunah be distinguished from those ca binah, hokmahı, 0)8
da at, 1NnCce all these erms dIeC applıed the Sa”me materı1al.
R Bınah
D  — Uses of hbhınah
Bınah 15 the faculty of intellectual dıscernment and interpretation, the exercıse of
that faculty, the product thereof, In words nCiS It 15 intellectual understandıing
In and of ıtself. Thıs 15 NOL SaYy that binah 15 NOl practical; rather, the term 15 noft
marked for practicalıty.
ınah 15 the term closest nglıs "understandıng" (the usual rendering), 9l
the of the comprehension of meanıngs and perception of CausesS Bınah
includes ITCason, the intellectual faculty used In olving problems and educing
truths. Ihe La  < faculty of binah, insofar ıt 15 possessed Dy iındıyvıdual
independently of applicatıon, 15 sıimıiılar the modern Concept of intelligence.
("Understandıng", "reason"”, and "intelligence" aAIec NOL well dıstinguished EevVen In
Englısh, and attempt define and descrıibe such WOU quickly ead
into the labyrınths of epistemology and psychology) In Hebrew these faculties and
theır products AIiIe encompassed ıIn INa sıngle ConceplL. INa 15
intellectual, noft inherently moral viırtue, althoug the SCS assert that ıt almost
inevıtably engenders moral actıon.
Of the Varı0us collocatıons of binah, only the TOAa: erms hokmah and hakam

hakkim) AdIe shared wıth t“bunah. Ihe unshared collocations of INa (Sekel,
legah, $SAaAMOAa MUSAar ) cluster around the notion of intellectual understandıng IMNOTIC

than practical behavior.
2001 ınah faculty (reason, ıntelligence)
Bınah resides wıthın CrsSon and nables understandıng and mental perception.
God avored olomon wıth hınah (as well hokmah and Sekel) enable hım
conduct Israel’s ffaırs wiısely Chr Bınah 15 ON  M of severa| faculties (as
ruah 15 frequently best translate that the ea ruler wıll recelve, including binah,
“esah, g“burah, da at, and yır at YHWH (Isa 11:2) The ÖOu in the ser1es AdICc NOl

SYyNONYMOUS, but designate several aSpecCts of the ideal.10 INa here 15 presumably
the Samme faculty wıth 1C Solomon Was ndowed
TIThe binah that God BaAaVC the obscure sekwi whetlher ıt ncockn 0)8 "Mercury"
(Job and that the ostrıch (Job and eNoboam (Sır ack 15
certamnly intelligence rather than partıcular knowledge sk Zophar’s INa

10 Hence the of g“burah these. qualıties 0€Ss nOL contradıct the observatıon
above about the collocatıons of INa
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and S spirıt from bınah ANSWEI>S me  M (Job 15 the SOUTICEG of the eaching
that he expounds in subsequent VerSCS. TOV 3:5 against elyıng one’s OW)

binah, 1C| must be the reasoning W 0)4 intelligence that engenders plans
“esot).1}

The hokmah of the häkamim and the hinah of the n bonim refer
eıther polıtica. advisors ÖL, MOTIe generally, the intelligentsia) wiıll, Isaıah
threatens, be obfusticated (29:14) Ihese Ad1iC intellectual DOWCECIS of genuine value,
for theır deprivation 15 punishment the entire people, comparable the
linding of the prophets threatened in V. Thıs bınah 15 nOof the specific plan
interpretations the 155e INCN O  er, but rather theır intellect tself, faculty
comparable the VISION (n  E of the prophets (v. 10)
Bınah the abilıty interpret, 1.e. decode S1gNS; these mMaYy be in the form of
events, anguage, EeX] Isaı1ah 2A11 condemns Israel for nOof eıng "  an intellıgent
people (“am binot)" Ihe faılure 1ın thıs CasSc 15 NOL l0ss of practical good
but wıllful ına comprehend the meanıng of events Isaıah has been
condemning the people for thıs ullness irom the beginnıng of the book (1:3) usıng
the figures of ndness and deafness,!? for he egards the exercise of intellect
INa Ma moral demand sımılar UuUsSC 15 Jer 23:20, where Jeremiah
SayS that .. the future yOUu wıll understand ıt [God’s plan well", ııt., "understand ıt
wıth bınah (titbon”nu bah binah)". rough binah Israel wıll kNnOw HhOW read the
meanıng ıIn events. Bınah refers sımılar interpretive intellıgence ın Sır 38:6;
people who uUsec ıt dICc able recognize God’s 18}  c In events such the
sweetening of the waflers of Marah and in the proviısıon of pharmaceutical plants.
Bınah 15 used of the abılıty understand Janguage: A people. whose tONgueE 15
barbarous (nil ag) beyond understandıng eyn inah)" (Isa (One WOU
NnOL SaYy that there 18 t“bunah of anguage, for t*bunah 15 NnOL the abılıty
decode S1gNS. Bınah 15 noft used of socı1al skılls, such LESCIVC and patience.
DBınah confifent (teaching, understandıng)
owledge produce by binah, whether one’s OW)| another’s, 15 ıtself bınah
proverb Can CONVCY INa hence Ben Sıra speaks of maß$Sal binah Biıinah 1n
thıs 15 sometimes the object of yada "kn OW", and lamad, "Mearn". When the
erring Israelıtes ONe day e theır hıldren In theır mıdst, they wiıll "KnOWw binah“ and
"earn lesson leqah) (Isa IThese dIC the particular conclusions that the
people wıll draw from observing the unfolding of God’s wıll Bınah here 15
owledge that corresponds vVC closely the interpretive faculty indıcated In Jer
23:20) Although thıs understandıng wıll certaminly affect behavıor, the knowledge the
Judahıtes wiıll have accordıing Isa 29:24 15 NnOL intrınsıcally aımed al actıon; ıt 15

11 hat 1s the of bıinah ın Prov accordıng the usual interpretation: "don’t straın
become rich, "Irom yOUTr intelligence, avoıd domg so  n (mibbinat“ ka hädal). Bınah hen

refers "\"intellectual diseriımınatıon" (McKane, 382) But hadal mun in(. elsewhere
desıist from not do somethiıng (Exod 235 Kgs Hence the inf. bınah ere 1s

probabily gerund from the qal of Jbyn sed ın the Sam«ec WaYy in "look at”, "stare at”,
wıth the implıcıt dırect object n  wealth" supplıed from 4a (v. cshOows that hıs implıcıt dırect
object has indeed been actıvated).
12 observed by a!l  S, Isaıah 1-33, 1985, 34 9 35()
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understandıng of somethıng that has already occurred, nOTL the knowledge of hOow
do something.

Chr 12:33, 1C| refers the Issacharıtes "vho have [lıt., know|] hınah wıth
respect the times yod” ey binah Ia "ittim), know what Israel should do"
ompare the ıdıom yada“ hinah in Isa 29:24; Job 38:4; and Chr 2511 12.) It 15
uncertaıin Just what domaın of knowledge 15 strology 15 ONC possibility, !®
ough ıt eIy that the author of Chronicles WOU AaDDIOVC of astrologers

imagıne the trıbe of Issachar 4A5 avıng undred of them sımılar phrase 15
used Esther 143:; in 1C "he WISE INCN who understand the times yod“ ey

“ittim)" employ LTCasSsonNn (though of foolısh sort) rather than astrology analyze
the needs of the "times", 1.€., the present cırcumstances. The Issacharıtes’ hinah 15
probably of the ame SOTt
In Job 38:4, God asks Job, "Where WeEIC yOUu when ounded the earth? Tell ISCH
the answeTIs the following questions], ıf YOU have (hıt NOW ınah” Here hbhınah 15

intellectual understandıng of the Or1g1ns and operatıons of the WOT. ıt 1S nOTL
Oow-how sk
Job redefine the OD of the hokmah and binah, and
doing reveals theır meanıng prior redefiniıtion. The POCM appends hınah
hokmah and treats the [WO sıngle entity, askıng rhetorically, "Rut wısdom
where does ıt COM irom, and where 15 the place of binah?" (vv. I2 20) TIhe poem’s
ANSWEI 15 that ıt hokmah-binah) Cannot be located; God alone knows where ıt 15.
The pOCmM must be using Ma and hinah wıth reference speculatıve,
intellectual knowledge about the WOT. for only that (and nOL practical good sense)
15 what 15 inaccessıble human investigation, and ıt 15 sef of truths known only

God rather than faculty mental actıvıty, for those aAIc nOoft objects of
searching. At the end of the POCM, true human wısdom 15 redefined thus ee, the
fear of the Lord, tha  — 15 wısdom, and the avoıdance of evıl 15 understanding  IM (v 28)
10 claım that human "visdom" and "understandıng" dAdIic really something other than
speculatıve knowledge, mMust fırst be usıng the words designate the
speculatıve owledge repudıiated ın the preceding VEISCS, and then be hıftıng theır
application wısdom of dıfferent sort Bınah 15 agaın used alongsıde hokmah In
VE sımılar redefinıtion of wısdom In TOV 9:10 "The eginnıng of wısdom 15 the

fear of the Lord, and knowledge of holıness 15 binah“. Thıs 15 nOL flat
identification of meanıng buuilt into the anguage, dıctiıonary definıtion of the
mS, ıt WEeEeIC. 1S, rather, insıstence that real wısdom resides In relig10us
attıtudes of 1C| EVEIYONC 15 capable: fear of God and "knowledge of holiness".
Ihe latter 15 nOL theologica learnıng, but, ıke "knowledge of essentially
refers AWaTLCeNCSS of wiıll and recogniıtıon of hıs power.!*

13 E3 Curtis (Chronicles), Targum, and Many. But ere 15 lıttle. argumentatıon offered
behalf of thıs VIEW.

O“do%im refers God, aSs ın Hos I thus most commentaltors, JT0oy (Elsewhere
q° do$im OUunN refers Israelıtes angels, but knowledge of neıther of these 1S relevant

wısdom relıgion.) Hence da at q° doZim 15 equivalent da at ”elohim:; COMDATC Prov
Y:10 wıth 25) Knowledge of God 1s aWaTeNCSS of his will, ethical-relig10us attıtude (Hos
4  9 6:6) It 15 equıvalent knowledge of God’s Way>S (see Job 21:14, et&.) Within the extensive
lıterature the topıc SCC in partıcular Botterweck ın 1OF V? Cr IR ThWAT).
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Agur TOV 30:2-3) makes the distinction between the nds of wısdom INOIC

radıcal when he modestly that he does NnOL have even human (let alone
angelıc) binah and that he has nOof learnt hokmah, but asserts that he ODes have
"knowledge of holiness".1> The wısdom Agur ısclaıms 15 something usually studıied
0)4 learned, 1C| must be something comparable eology" knowledge of
doctrines and theories erıved from human investigation and speculatıon. The
implicatıon 1S that other INnen do have thıs inah-hokmah, but that ıt 15 nOof the most

ımportant sort of wısdom (hence thıs paSSagc 15 less skeptical than Job 28)
PTODECI relıg10us attıtude and knowledge of elıg10us fundamentals 15 possıble
wıthout wısdom of that sort By understandıng of the words, Agur m1g have
claiımed that he lacked hınah but dıd pOSSCSS t“bunah.
In Danıel, hbhinah refers pecıal kind of owledge, namely interpretation of
esoteric mM  CS. Danıel and hıs fellows have the abılıty respond querı1es
"every. matter of hokmat bıinah”, hıt.; "the "vısdom of understandıng", that the kıng
as of them 1:20)06 Judging from hat the kıngs ask of Danıel, thıs refers in
practice dream interpretation. Ihe phrase "“vısdom of nah" COU be rendered
"learnıng interpretation". In other O  UTTENCECS, INa 15 NOL faculty 0)4 actıvıty,
but partıcular interpretatıion. Danıel achileves thıs hinah by of hıs
reasonıing POWCIS, but has ıt granted hım reward for faıthfulness and PrayCl.
He for INa of Visıon (Dan 8:15) and receıves the explicatiıon by
supernatural communıcatıon from Gabrıel Likewise In 0292 and hinah 15
interpretation of A partıcular revelatıon. ınah 15 something j ( the wise MaYy
Kknow, ıf God them knowledge (2:12; 21)
Almost all OCCUTITTIENCCS f hinah accord wıth the propose:| definıtion, but should
also consıder couple of VeISCS that SCCIM [UN agaınst ıt In Job 39:26, God asks
Job, "IS ıt from yOUr intelligence" (mibbinat”ka) that hawk takes wing...?". Bınah 15
here used the aCct of creatıon, much ıke t“bunah 15 elsewhere, but do not 1n
the dIC iıdentical. suggest that whereas t“bunah WOU designate the k that
went into the production of yıng creatures, hınah poımnts INOTIEC the  ıntellectual

Prov 30:3b 1S, of COUTSC, CI but the meanıng of hbhınah in 0€s nOoL depend ıts
meanıng. By ON COM MON interpretation, the negatıve applıes V. 3 el (: Toy,
McKane; hence Agur 15 sayıng that he 06s nol ave "knowledge of God" It 1S, however,
doubtful that the negatıve Can be. elıded ın otherwise. complete sentence Others take

PUrpDOSC clause dependent amadtı ”  sSo that might NOW knowledge of holiness [OT
‘GOd’]” (Rınggren, Plöger), which Iso ımplıes that he lacks thıs knowledge. Most
cCommentators do NnOL dıstinguıish binah//hokmah from da at q° do$im and ASSUM«Cc that the
latter 1s theological understandıng of dıvinıty. However, "knowledge of God" esoteric

partıcularly cerebral anywhere ın the Bıble Most lıkely, w allude the "knowledge of
God”" that Agur claıms he 0€s has the knowledge that from od’s word
16 Alternatıvely, hokmat hınah may be cOnstructk of SYNONYMS, equıvalent hokmah ubinah
(see Avıshur, Stylıstic Studies of Word-Paırs A  A 210), Neukirchen, 1984, 160); the

and Theodotion translate that WAaY.
17 The end of 10:1 15 dıfficult plausıble translatıon 1S He paıd attention the oracle
(ubin et haddabar), that he understood the revelatıon" (ubinah I0 bammar "eh) (Hartman-
DıLella). The preceding clause "the oracle Was true  ‚ (we W  emet haddabar), SshOws hat the ast
clause refers anıel’s understandıng of thıs specıfic revelatıon rather han general
interpretive abılıty.
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POWCIS behind the production of such marvels. INa 15 the word chosen because al
1SSUe 15 the SCODC of abılıty understand how God creates and I UNS the
WOT. and understandıng of that sort COU. only be Ca bınah, noft t“bunah. God
sefts hıs OW) binah agaınst Also INa ar back hbhınah In challenge

238:4 sımılar notion of creatıve understandıng lies Chr 2:12, ın 1C
Tyrıan artısan 1S saıd be WIise INan who "YnOows ınah". T “bunah 15 MIOIC often

used describing the artıst’s skılls Nowhere, however, 15 artısan saıd "Krnow'  M
t“bunah, fact indicatiıng distinction between artısan'’s t“bunah, 1C| 15
of production (see above, 21109 and hıs bınah, the body of learned, intellectual
knowledge of artıstry. !®
A Binah and t“bunah relatiıon hokmah
Assuming that the 44 OCCUITTENCES of t“bunah represent the of ıts uUse in the
anguage whole, ıt aDPCAaIS that t“*bunah 15 hyponym of oOKma eve  ıng
that COU. be Ca t“*bunah COUuU be ca hokmah well INa however,
though MOSL egards encompassed by hokmahı, sometimes refers mental
abılıty and actıvıty In WaYy that WOU noft be ca hokmah. Binah 15
understandıng PCI Hokmah 15 the broader mental capacıty that makes
understandıng possıble, well 4S the knowledge that understandıng produces, but
ıt 15 not the understandıng ıtself. Ihe understandıng of particular foreıgn language
WOULU nOTL be Ca hokmahı, NOT WOU the interpretation of particular book 0)4

dream be designated (usiıng phrase such hokmat hahazon *hokmah
hbammar veh, meanıng the understandıng of pecıfıc VIS10N). The understandıng of

particular divine plan binah (Jer a(011 oOKmMma On the other hand, the art
and lore of interpretation COUuU be CAi hokmahı, 1Cc 15 IMOIeC general,

qualıity that exıists independently of ındıyıdual mınds. (Ihe phrase in Dan
1:20, hokmat bınah, suggests 1S In other words, both faculty and result, hıinah
15 ırected specıfic objects In WaY that hokmah 15 noO  —
The fact that hokmah COVETS roader NC than t“bunah and 15 less ocused than
hınah xplaıns why hokmah 15 always the A-word hen parallel eıther of the
others. The INOIC COMMNMMON and prominent term 15 se[l In the A-slot; the B-term In
thıs CasSsec does NnOL provıde heightening much greater specıificıty.!”

°ormah and m zimmah
°ormah (6x) and m zimmah (19x) AL morally neutral intellectual facultıies and
Ooughts. Thıs neutrality adds certaın PUNgENCY SOIMNC proverbs 1C 15 made
insıpıd by moralizıng renderings, such glossıng °ormah "prudence"
m zimmah "discretion" NIV) "prudence"” "ormah 15 the talent for
devisıng and using adroıt and Wıly tactıcs in the attamnıng of ONe’'s goals, whatever
these mMaYy be. “ immah 15 type of hought and faculty for such hought,
namely private, unrevealed hought; only In Proverbs (1:4; 2810 does ıt refer the
mental faculty sk employe In devısıng such oughts.

18 ıstotle draws a sımılar dıstınction by bracketing the artıst’s wısdom together wıth the
philosopher’s sophıa and distinguishing these irom practical wisdom, phronesIis (Nıc. Eth.
K
19 Adele Berlın, The Dynamıics of Bıbliıcal Parallelısm, Bloomington, Indıana, 1985, 96-
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ormah (cunnıng, wiliness)
Outsıde of Proverbs all OCI  65 of ormah and 1fs cognalte forms refer the
employment of artıfıces achieve ends that cannot be eclare: openly, such
the schemes of the serpent (Gen the fırst degree homicıde XO z 14) the
Gıbeonites OS and the wıcked WISC IMen (Job 13) The verb he Tuım 18

aCcCtT cunnıngly, refers malıcıous schemes Ps and trıcks Sam
In Proverbs alone dICc the NOUN and verb used of ZuNnNnuıng pPutL legıtımate usesS

Here ormah not only natiıve CUNNINGS, but also the sk that inexperienced lad
aC and must aAaCQUITC sılly-headed who Gces co{ffer beaten
and on  ® who ee! chastısement wıll WISC UD ya arım (19 25 15 S1111 SIr 32)
Lady Wısdom erself legıtımızes ormahı hen she boasts of DroX1imı1({y ıf (8 12)
Thıs does NnOL make ormah intrinsically a  1tYy; rather il practical
faculty that wısdom ıfs adherents
°ormah determined Dy the artıcle 0)8 suffixes, NOT does ı{ construct
IThe signıfıcance of thıs ı unclear, but MaYy notfe that do nol usually SaYy "che
clevernes  I Englısh wıthout addıng DOSSCSSIVC. However, the SUTLIXE! form
°ormam from the apparently SYAONYMOUS “orem, does OCCUT (Job Z

zımmah (private thoughts cagıness)
The notLi0N COMMON derıyvatıves of zmm 15 that of hıdden prıvale ınkıng 'Ihe
verb refers not only ıllegıtımate intentLLi0Ns but also God Just an beneficıal
designs (e.g Jer 51 1} Lam { Zech {5) and legıtımate human
plannıng (PS 1/ TOV 21 16 SIr 571 18<!) The NOUN aCcCcords ıth thıs of usec

The notLION of schemıing (the MCaNINS usually N the lexicons) contextually
determıned exfitensıiıon of the DIIMAaT y of MN ZIUMMOOLT, namely, hıdden oughts.
Though another Eerson “zimmot May be known educed, ONC saıd
declare hıs Fn“zimmot, the WdYy that ONC May eclare hıs hokmah OT “esah.
SometLi:mes MM zımmaolt AI nOL actually plans schemes secre(il plans for

achıeving somethiıng, but Just prıvate reflections (e Ps 1/ cf SIr 37 FOor
example, the wıicked INa HN zZzLımmo. Ps ATre summed upD AS "chere
”“ Ihe N“zimmot of rıends AI theır beliıef that wickedness has
caused hıs suffering (Z1AFa28), noL SOMEC plot agaınst hım But scheming
generally keeping One’s Ooughts SeCI CT, mmM“7zimmah the term en

applıed plans schemes; and secretl plans tend be hostıle others, the
ord usually bears negatıve connotatıions, das TOV L7 HA good Nan wıll LECGIVE

favor, ıle he wıll condemn the [Nan of n“7immot" (sım. 1 ‚ 8
(Englısh "scheme'" picks UD negatıve connotation DYy the SAdIne DrOGESS.)) The
collocatıon ıth llevil‘l and tne ocution "Man of Hlimmot" A d sınıster (ype Ssuggest
assoclatıons ıth wıcked schemiıng, though the term does not always ımply thıs Rut
CVEOCMN hen they AIlC Just the of God’ OW plans HN“ 7immot AIGC, EXCEDI

Zech 15 ostıle and destructive
an audacıous MOVC then hen Proverbs approprıates both orman and

M zımmah for ıfs catalogue of Virtues 11 In TOV 21 M zımmah

20 Were f lor the rısk of specıal pleadıng, would suggest emendıng hıs hapax
ormalı (EXX® L7 YOOVNOEL) He cCap the WISC by ormalı" od’s (IW!

cleverness which the CONCETIN of hıs doxology
Readıng zZInwWL Y wıth 1L1OPs® X X] 15
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apparently refers the ather’s words themselves. Lady Wısdom erself attaıns
"knowledge of m. zimmot" The [CAasSson for thıs approprıiation 15 NnOT that
educatıonal PrOCCcSS Was NO occupied ıth developıng matfure intellectual skılls
than ıth moralıty" (McKane, Proverbs, 265), but that the S relegated all
effectıve iıntellectual OWEIS the realm of wısdom and mustered them in the
inculcatıon of moralıty. By proffering "ormah an m zimmah, the prologue of
Proverbs know that thıs book and no(, SaYy, the ashy WISE-gUYy down
the streeft 15 the place furn for the prize OWECLIS of cunnıng and cagıness.
At the Same tiıme, Proverbs assıgns pecıal function m zimmah. M ’ zimmah,
private ınkıng, 15 be used In keeping YOUTr OW. counsel and ınkıng for
yourself. Thıs L9)  c wıll protect yOUu from the temptations of the wıcked INan and

I2 because when they C seduce yOUu theır WaYyS, yOUu wıll be
able o0k ınward, maıntaın ındependence of hought, an stand theır
inveıglements. ( “ormah WOU presumably ork ın sımılar WAdY, but the exT does
noft happen specıfy 1S.

“esah and tuSLyyah
&1 “esah (plannıng, design) (88x Heb.; 1 x Aram eta A
'Ihe meanıng of “esah, commonly rendered pla and "advıce", 1S nOTL atter of
dıspute, but ıts definıtion Can be efined "esah 15 essentially delıberation: areful
ınkıng and plannıng FOV the resolution arrıved Dy such ınkıng

Ur and the capacıty for such hought (Isa IO Jer ST Job LZ IS
S00 2: Isa Jer In the LAX. "esah 1S usually translated BOovAN),
IC has almost the SA\AN1C semantıc shape the Hebrew.

plan recommended others 15 advıce OTr counsel, da “esah 1S usually glossed .2
Job 29:21; TOV 2715 19:20; 7ra 10:8; and often). annıng that takes the form of
delıberation o several people rather than by ındıvıdual 15 counsel
consultation udg 2027 Kgs 18:20; Isa 5: 10: An “esah 1S NnOL necessarıly
advıce others [SEE. C Isa D 18420 19:17:; Jer 49:30; Job 38:2; MOSTL clearly ın
Ps 123 TOV 20:5) Ihe notions of "advıice" and "consultation" dAdIiIC nOL iınherent In
the exıcal meanıng, NOT dIe these dıistinct eyxıcal meanıngs of the ord They ATC

rather contextually determıined functions of the eyxıcal meanıng. Hence hen
Proverbs pralises "esah and the es, ıt 15 urging delıberate, areful plannıng and
planners, not the giving of advıce FOV 20:48; 11:14;
Sometimes when "esah 15 used there 15 lıttle implıcatiıon of extended plannıng, and
"ntention" May be the best renderıing; C.B., Ps 73:24; Job 10:3; TOV 2 (1t 15
man’s ıntentions generally, rather than hıs "plans", that dAdIC hard fathom); Ezra
10:3 the LOord intends"); AAr 17°{) KnNe eaders of the Phıiılıstines sent hım
AaWaY intentionally"). Stall, the notiıon of delıberation and areful hought IS integral
27 It INOTIC lıkely hat God 1S accusıng Job of impugning hıs abılıty design an [[U the
world rather han obscurıng the design ıtself.

aralle ruah; Egypt  S capacıty for ratıonal thought SCCINS be hat God IS threatening
destroy.
Sımıilarly, the plural ıIn eut A  > refers the abılıty calculate and make effective

plans. 1Ss thıs, rather han specılıc plans, hat 1S "lost  n
ote that (he paralle]l term ın all three VETITSCS 1S tahbulot, which IS Lype of thought, nOoTl

the aCct of gıiving counsel.
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the meanıiıng, and the ord 15 CV! used of thoughtless decisıiıons SpOontaneOus
wıshes.
"Pla ÖT ,  plannıng  ‚M 15 usually A good gloss for vesah, but sometimes the
delıberations Ca “esah do nOL PrODOSC specıfic future actıon PrOgram,
Englısh . WOUu 1MpIYy. The "esah of the wıcked that Job repudıates In Job
2116 15 quoted ın 14f. they S y God, ‘Get aAaWaYy from u don’t ant

knOow yOUr WaYyS. What 15 Shadday that should SCIVC hım, and hat good
WOU ıt do eseech hım?”" Such oughts CAÄDI CSS intentions
determiıinatıons rather than plans. The psalmıist speaks of hıs incessant “esot,
parallel the misery yagon) In hıs heart (Ps 19:3); where the function of the
B-term 15 closer definition of the A-term.26 'These "esot AT not counsels, NOT do
they cececm be specıfic plans formulated for future actıon. They 2A1& sımply
Ooughts mu OVeCTI constantly, ıf nOL obsessıvely, and ın that they dIC

deliberations.?’ The margınal readıng (Ms of Sır SGT, ıf cCorrec(l, SCS the ord
in the AIn way.“8 Deut 237:9728 condemns Israel ey aAfe natıon "  evoıd of ce._s'0t"
[lıt., "chat lost “esot"), In hom there 15 t“bunah". Lackıng plans counsel WOU
not be tfor moral condemnatıon. srael’s ack 15 rather the abılıty figure Out

what 15 good for them (NJV: folk devoıd of sense"). In these CS, "esah MCcAans

notion that cannot be separated romdelıberate, calculated hought,
. "counsel" AdS dıstiınct "meanıng".
alı contextual translatıons of “esah, depending the ualıty of the oughts
designated and whether they dIC communiıcated ıth the PUrpoOsc of influencing
others, dIC plans "advice", "calculatıon", "intention", "deliberation", and ven

"brooding". efining "esah deliberation and areful ınkiıng, rather than
assumıng that the word 15 ıdentical Englısh pla and "advice", obvıates the need

emend certaın CIS5C5S create NCW words.??
472 USLY Ya (resourcefulness; competence)
Ihe meanıng of tuSLyyah mMust be abstracted from ıts thırteen OC  CS, [WO of
1C aAfIc obscure.30 Ihe word aDPCAaTrs almost exclusıvely In Wısdom lıterature: SIX

Emendıng "assebet OT “assabot (BHS and many) 15 thus UNNCCCSSAaTY.
A Craigie (Psalms, ad loc.) 5SdyS that "esot, lıterally "counsels", provides CUFr10US and
that the combinatıon of intellectual activity ıth soul 1S unlıkely. He ollows Driıver
(WO :  E  ’ 410) ın giving the word the of llpainll. But “äsat nepe$ appCAars in Prov
21:9, where "pain" "sorrow" would be meanıngless. (as Tur-Sıinal argucs ın
Proverbs, 26) , hat takıng counsel [Tur-Sinal has iıdentifhied word neleq meanıng counsel,
ıbid.] nıth another PCrSON makes ONC happıier than takıng counsel ıth oneself alone.

Ms. reads "Do nolt g1ve yOUr soul Judgment (dyn), and do nOL stumble in yOUr Iinıquıty
“wnk) We c<hould probably read dwn (dawon AUTN, for dyn, ıth Segal el al.) The
margın has "stk (thus O0 Gk, and Syr), for “wnk. Segal’s emendatıon of "“wnk b“sbk 1S
UNNCCESSATY.
29 Addıtional exXxemes proposed explaın these arc sh I1 etrıfe (G.R Driver,

1947-52], 411[{. and JSS [1968], 45f.; SCC above, and sh "fellowshıp, circle”, CSD ın
the phrase "äsat r“ Sa ım Bergmelıer, "Zum Ausdruck AXY ıIn Ps U Job 10:3, 21:16.
und 2218 [1966], 229-232). ] ıth John Worrell (VT [1970] 65- hat the
word clearly "councıl" the and possıbly nOL in Qumran eıther.

Miıcah 1S undoubtedly COTTUDL. Prov 18:1 1S 00 uncertaın help In definıng the word,
but tuSıyyah there refer plans intentions hat the unsociable INan (nı prad) In
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of the CCUTITTENCES AI In Job, four In Proverbs, ON In Sirah .91 Ihe OX 15 not
much help, sınce ıt offers dıfferent rendering for each occurrence>2; modern
translators AI lıkewise inconsıstent.
TIThe lexiıcons gıve the term [WO distinct meanıngs, ONC referring faculty e
"Umsıiıcht" KBL)}]) another ıts CONSCYUECENCCS ( "Gelingen, Erfolg" KB
Dhorme (Job, 65) emphasızes the fırst9 defining tuSiyyah denoting fırst
of all "the foresight 1C| plans ahead", whence "prudence" and "intelligence".
Driver and Gray® explaın ıt "effective counsel, effective wısdom".
Brongers“* 5SdyS that the irequent assoOcjatıon of tuSLyyah and vesah sShows that the
former belongs "der Sphäre des Nachsinnens un der Überlegung" ıt has not,
M,  WIE VON einigen Interpreten behauptet wırd, das Resultat des Überlegens effects,
effectual workıng, SUCCCSS, Erfolg) 1im Auge  n 'Ihe term could, of COUTSC, appl
both "spheres" (cf. hiskıl, |Ibe perspicaCcl10us Y succeed"), but that 1$ nOTL borne Out in
the ASC of FuSLy yahı.
The word’s skımpy attestatıon m1g| Justıfy appeal etymology. Ihe rOOo[
15 J ySy, 1C m1g also be the FrOO[ of yeS, "there 6”  ” "substance" us BDB,
15 eft ar well several medieval commenta(tors, Cc.g. adag, Sefer
Hashorashım; ame’ırı TOV 27 On the basıs of thıs etymology, enug
asserts that ın all OC  x ONC SCI15C5S5 "the relatıon of ıts essentıal ıdea truth
absolute, May CAÄDICSS ıt, the yeS$ of things".> Bauer gıves the term’s
.  primary meanıng" 6,  was vorhanden ist dann Kra Fähigkeit’".® Gemser (p
24) incorporates the notion of exiıstence Dy efinıng tuSLy yah 1[*Was das aseın
fördert’, was den Versuch gelıngen lässt’, also sowochl Hılfe) als ‘Klugheit, 4 9akt® In
fact, ON extract almost anythıng from the notiıon of "what 1S ın existence".
T uSsı yyanh "ormah, Ka above) OCCUIS only bare NOUN\N, Ven hen parallel

determined NOUNMN (Job 6:13: SIr 38:8) 'Thıs suggests that the ord refers fiırst of
all abstract 8}  c quality that exısts independently of particular
manıfestation of ıt ın sOome0oOone’s mınd
In MY vieW, tuSLyyah denotes clear, proficıent ınkıng ın the exercıse of L9)  c an
practical operations, AS dıstincet fIrom iınking intellectual Da Like t“bunah,
FUSLY Ya 15 compelence rather than form f understandıng and Knowledge.
the on accord ıth thıs definition. Ihe ord also refers decisions

SOMC WaYy repudıates dissocıiates himself from (yıtgallea ef. nigla“ and hıtgallea
"be scraped off", "exposed" Jastrow, Dictionary]; cf. Tur-Sınal, Proverbs, 90)

TIhree In the ead Sea Scrolls May be menti:oned for COmparıson: 105 2 9
3 6) and Dam I1

GSOTNPLA (ProvZ BonNFEeL« (Job 6:13); ACYANELL (Prov 8:14), BOovAN (Prov 3:21), SUVALLG
(Job 26:3), LOX UG (Job AANFTEG (Job 5:12); GOTELV (Mic 6:9); ELONVYN (Sır 38:8) Isa 28:29
(L NApPALXÄNGLV), Job 11:6 (TOV XT GE), and Prov 18:1 XALPOG do noOl SCCIMIM

render (wSyh. In F Job ‚A, whiıch corresponds 22b Orlınsky, UCA
[1958] 270), SV 0S ÜVaALG probably renders the ketiv wn by assocıatıon ıth $O ah (cf.
Dhorme); Theod has SOTNPLA ın 22b. Inay be sıgnıfıcant that moOst of these glosses refer
strength and assıstance rather han intellectual capacıties.
373 Job, part 1L, 30f.

"Miıscellanea Exegetica", ın estschr Alexander ulst, Nıjkerk, 19R
"Meaning and sage of the lerm MT, JBL (1911), 1335

(1930)
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produce by such ınking. In all9 tuSLiyyah 15 used 1ın addressing conflıict J8

CT1SIS, aft least tension. o0d renderings dIC "resourcefulness" us NJV aft Job
0:13) and M,  wıts'  n In |lto have one’s 1ıts about hım  " Unlıike t“bunah, tuSLyyah

connote cleverness and ınner strength.
The sef of collocatıons wıth fuSLyyah "strength", "help"‚37 "might", "  shıel shows
that the concept belongs the domaın of OWECIS and 15 sed ın plannıng
(mahSabah, "esah) directed al actıon (ma “ Aäsch). Worth reconsidering 15 the
etymology suggested by Grimm,” assoclatıng the term ıth Heb z  0S yah,

YAram "uSiyta Support pıllar'  n cf. Jer 5() I5 YJEIC, "oSyoteyha, "buttresses". The
concept of Support and firmness aCCcords nıcely ıth the WOrd’s SCS ın the
rom thıs tymology, Grimm [p 36] derıves the ıdea of whence “SUCCESS,
184  9 SOUTITCE f help, rehability". Thıs of SCNSCS5 15 close the mark but NnOL

sufficıently focussed.)
uSLyY ya 15 O  ’ NC that 15 noft deeply iıntellectual. It 15 used 1n determinıing
COUTISC of actıon and dealıng ıth dıifficulties rather than In comprehendıng
ıntrıcacıes educıng conclusıions. 15 ınner that Job eels he has ost
(6:1356) along ıth hıs strength (koah, 6:11-12); hence he 15 "helpless"aJob
15 NnOoL confessing ack of nsıght understandıng, NOL 15 he lamenting loss of SUOIMNC

sSort of SUCCCSS Hıs grievance 15 far 3900)8=- SV G He 1S complaınıng that he C
the fortıtude and the clarıty of hought stand UD God (agaın InE he fears
hıs feebleness and confusıon In confrontatıion ıth God) In the SdInNne veın, Job
complaıns that hıs FUSLY Ya has dıssolved al God’s an (30:22b, gere)** The
phrase mog geni FuSLy yah May be translated, '  you make the abılıty 1n clearly
dıssolve for me".42 1o make SOTINCONC "riıde the wınd" (the paralle. ın 22a) 1S the
kınd of aCctTi that Causes disorientatıion rather than ignorance. The verb 15 used of the
sSoul ın Ps describing the fear and confusıon of saılors In us they
become run and theır skıl] 1S lost; Just has God made uUSLY ya
dissolve for Job
TuSiyyah (alongsıde m zimmah) provıdes protection those uUuDON hom ıt 15
bestowed (Prov 3:21-206). Thıs O 15 NnOL intrinsıically VirtuOuUS; craity, tricky HMICcH

have ıt, though God MaYy frustrate ıt (Job 5:12) God fuSLyyah In store for the
upright reward; ıt wıll shıeld them (Prov Z} an help them hold the rg
'] Or "strength", °ezrah should perhaps be translated in Job 6:13, cf. Ugarıtıc 2Zzr
Miıller, JIr:, [1970], 172) Englısh "help  ‚ usually refers assıstance comıng from SOMCCONC

else; yel in Englısh ([00 ON who lacks strength IS "helpless”.
«Ö38 Wıllıam cKane, correctly iıdentifies (uSı yyah pDower’, ‘capacıty’, ‘competence’””

(Prophets and Wıse Men, 80)
39 Grimm, "The Word 221 in the O1° JAOS (1901), 43f.
4U Ha —’im and eyn AIC conflated„only ON negatiıon makes ere. On °ezrah
SCC
41 Most COmMMentators point the ketiv t$wh t“Suwwah, supposedly equivalent t“$uah,
"storm” (e.g. Pope, Gordıs), but nothing IS gaıned by creatıng hıs hapax. The YCTC 15 quıte
comprehensıble.

T uSiyyah appPCAars are OUnN VCcCn here, where ,  mY (uSi yyahı miıght INOTC natural
than the construction ıth the datıval suffix the erb.

ote that wınd OCCasıons both the melting of the saılors’ spirıts in Ps 107 and Job’s
tuSiyyah ın Job
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path (v. 8 The phrase 5D D indıcates that {uSLY Ya 15 noft iınherent in
righteousness, but 15 rather advantage that Can be granted reward. Thıs last
observatıon explaıns why tuSLyyah 15 noft somethiıng that Lady Wısdom 15 but
something che has, along ıth "esah and g“burah TOV 8:14) USLY ya 15
benefaction that attends uUuDON wısdom rather than goal In ıtself. TIhe DroXimity
15-16 suggesits that FuSLyyah, ıke the other [WO facultiıes menti:oned in 1 9 1s

used in governing soclety.
God employs tuSiyyah in governing the WOT. Zophar apparently uses the word
(along wıth hokmahı) In reference abılıty order hıs WOT. Justly (Job

God POSSCSSCS thıs o  c along ıth m1g OZ and secs ıt 1ın confoundıng
counselors (Job 12:168).: ("Insight", "Cleverness", "foresight sound wisdom", and
moOst of the other losses commonly used for fUSLY Ya WOUuU nOoTt work well ere.
Essentially the Sa”me faculty 15 ca "esah In Job 3872 and 42° Ben Sıra speaks of

provıdential rule in 38:8, where he SayS that God has gıven medicınal plants
humans keep them alıve, that hıs ma “äAäseh and USLY Ya (note the

collocation) not be forgotten.® Isaıah 78:29 applıes the term abılıty
control history in accordance ıth shıfting circumstances.46 In Su FuSLy yah IS NnOL

SOUTCE of knowledge understandıng, but rather of stabılıty, efficacy, confidence,
and resiılience.
Like “esah, fuSiyyah Can also refer the intentions strategıes that the faculty
produces. As such, tuSLyyah 1$ something OonNne Can d0" arTry out  n (Job 512
usıng “aSah;+' COMPDAaAIC asa  A "esah In Isa 251 and 30:1) Agaın In the ASC of
"esah, fuSLiyyah spoken others 1S form of counsel; thus Job ells
sarcastıcally, yOou have counselled hım ho acks wısdom, made the
tremulous% kKknOw "ta) tuSLy yah" (Job 26:3), ın other words, old Job hat
he Can rely, where he Can fiınd resources.“9 particular type of counsel 1S In VIEW,
for Job 1S speakıng of helping the eak (v 2

Job 11:6b (MT kı kı pla yım [“tu$iy yah) 1S CTr Kıplayım (Isa 40 Sır 26:1)
"double", "two-fold", which 06€s nOL make ere ere 1S Justificatıon for the COMMON

understandıng of kı pla yım "{WO sıdes" (Pope, el al.), whıch in an y dsCc 15 nOoL particularly
meanıngful eıther. We should probably emend Ky plym for KYy pl "ym kı pla "im (BHS,
sSım Driver-Gray, al.), lıt., "for |God’s] tuSiyyah has wonders". Compare Isa 28:29, where
the SYNONYMOUS parallelısm between hipli” "esah and higdil (uSi yyah agaın assocılates
wondrousness < pl Y ıth 0d’s (uSi yyah. ote hat Isa 281 parallels pele ıth “esol
|"plans made long 830"] ın reference 0od’s aclts The (uSı yyalı Zophar 1S speakıng of 1S
virtually the Samı«c 15 the “esah that God employs ın designing and runniıng the world, faculty
hat God ACCUSCS Job of "obscurıing" ın Job later quoltes thıs statement in conceding hat
he spoke of thıngs {00 wondrous (nı pla "ol) for hım Zophar 5SdayS that thıs (uSı yyah 1S
wondrous, hence nOL comprehensıble wıthout revelatıon.
45 ead Im n I> ySkh marg m “ Shw wiwSyh mbny ”’dm IMs
46 In I1 (uSt yyah 15 NC of several dıvyıne faculties hat in thıs cContext cCannolt be
distinguished from UNCG another.
47 hus Dhorme "So hat theır hands do noflt achıeve hat they had planned!"
4% Tur-Sinaıl made good asc for the exıstence of Hebrew rOOL rbb, "quake", whence

I}rab "shakıng helpless"; SCC hıs ommentlary Job
49 hus Grimm, JAOS
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The Ugarıitic cognate t$yt has exactly the amn meanıng Hebrew tuSLy yah.
Befifore attle, tdd khhdn DSAq, yml Ihn M kbd nt t$yt, "[Anat’s|] lıver
swelled ıth OY, her heart Was fılled ıth happıness, the lıver of Anat ıth S yt”
(CTA 3, 11 27) The COMMMON rendering "victory" (or "triumph")>® 15 DOOT parallel

.  JOoYy and "happiness"; require somethıng that 18 ın the "lıver", In other words,
faculty, hought, emotion. The meanıng ascertaıned for the Hebrew cognate

fıts t$yt because ıt 15 tactıcal abilıty that Can be diırected agalnst adversary (Job
5:32) and Can SCIVC protect TOV 2 7) and a1d (Job 6:13) ıfts POSSCSSOT. In other
words, after her fırst victory, Anat xulted ın inner 18}  9 psychological

that che Was about exercise agaın 1ın battlie.
uSLyyah 15 usually assocıated ıth words for help, strength, aggress1ion, and
efense (Job Dr O71 12:16: 26:3; TOV Z E A [cf. 2201 TOV 18:1); several of
these ATe iın Confiext of strıfe. Thıs observatıon does nOol apply Job 11:6 and Sır
38:8(1., and probably nOL Isa 28:29 Still, these aSSOCIlat1iONs dAdIC frequent enough
suggest that tuSLyyah designates the abılıty devıse plans and stratagems of sort
that give ONC o  e ’ particularly in conflıcts. uSLy ya 15 CV! SOUICEC of
knowledge, but rather of sta  Ity, confıdence, and power.?!

Abstract.

study of the lexıical (as opposed contextual) meanıng of eight words in the semantıc held
of wısdom and knowledge ea the following definıtions: T “bunah (S 2.1) designates the
pragmatıc, applied aspect of thought; ıts domaın 1S actıon and ıt 1Ims efficacy and
accomplishment. Bınah ($ 2:2) IS the conceptual, interpretive activity of thought; ıts domaın IS
meanıng and ıt 1Ims at perception and comprehension. °ormah ($ 3.1) 15 the talent for
devisıng and usıng adroıt and wıly tactıcs ın the attaınıng of ne’s goals, whatever ese maYy be.
M“ zimmah ($ 3.2) 15 priıvate, unrevealed thinkıng and the faculty for ıt. “esah ($ 4.1) 15
essentially delıiberation the activity, the faculty, and ıts products (the notion of advice 1S
contextually determined). TuSiyyah ($ 4.2) denotes clear, proficıent thinkıng ın the exercise of

and practical operatıons, dıstincet from thinkıng intellectual act

ddress of the author.
Prof. Michael FOox, PAD., Department of Hebrew, Unitversity of WISCONSIN, Madıson,
T1sCONSIN /06, (7:8  x

F, UL, glossary; (Gray, Canaanıte Myths and Legends, 48; KBLS (uSiy yahı;
Dahood, Bıbl (1974) 386f.
51 In Qumran '9 (uS1 yyah ave become esoterıc understandıng body of
knowledge rather than practical faculty. 105 AL speaks of tuSLy yahlı, de ah, and m. zimmat
°ormah as hıdden from Man, these must all refer form of gnNOSIS the hıdden knowledge
ıtself. In 105 "Wıth WISE counsel 111 declare knowledge”" K WSYy (a CONsLruck of
sSynonyms) 1s SOUTCC of knowledge. In IL3, tuSi y yah 15 dıivine faculty ıt 1S unclear
exactly whıich
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Appendıx Enviıronments of ısdom Words

Word: S  us antıthetical in quası-parallelism
parallelısm wıth ıth

t“bunah(ot) hokmah (13x)! k“sil; merım häkamim:;
koah; ınah; ”°iwwelet?; koah; leb;
d“barim; “ä5So0t zımmah g burah?;m“ zimmah; {O:  3 lebab*
Ieh (3x) da at;
“esot; g“ burah;
"orah mi$ pat

binah(ot) hokmah (12x); c  p’ta K c hakkımin
X ha “ar (Aram.)?

legah; $amoa ”iwwelet
t“bunah; "imrey
peh; Ieh

°ormah da at
um“ zimmah(-ot)
2X); Ieb

m“ zimmah(ot) mah$abah:; tob; maslıah al; “cah
t“bunah; da at; arko; q“ sar
mehgqarot; "appayim
°ormah

Including hokmot//t”bunot In Ps 49:4
ra t“bunah:; Prov 14:29
hokmah ug“burah paır parallels “esah ut“bunah in Job 12:13
//t“bunot kappayım; Ps 1812
hakkamin/ / yad “ eh INa Dan 2271
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Word determiınedin SYNAONYMOUS dır. obJ of:©
ser1€es ıth (by art.,

cConstir., s{x.)

t“bunah(ot) hokmah (IXX Samar; ep1LG; yCS
natan; maleda at (6Xx)

“esah (2x) he ”ebid;
hodıia c”]

nalan; yCSbinah(ot) hokmah (5x)®
g“burah; hıiskıl; halaq
“esah?; b- hıi$$ah
ekel; (n$h); qanahı;

biqqe$;
yada c10

°ormah nalan; rebin no11
(but °orem

ofx 1x)12

m’ zimmah(ot) da ®  at; “aSah; heqim; yYCS
(uSı yyalhı ha$Sab; hamas;

nalan; NaSarT,
$amar

Number of nOL noted
Dır. ob] ere £t“bunot: Isa 4() 14
Incl the CONsSIrucLk of hokma: binah ın Dan 1:20
The virtues lısted ın Isa 11:2 aAICcC nOL eXaC!»but dıverse qualities the ıdeal kıng ll

POSSCSS. Wıthın the lıst, hokmah and hıinah AIC paıred. The phrase hokmat hbhınah 1S perhaps
cConstruct of„equıvalent hokmalhı ubınah.

Binah 15 the subject of the passıve noda al in Sır 4:24, but ın the of "recognızed"
rather han "Kxnown".
11 °ormat da at OCCUTS In 105
12 Job D3 ıf correct
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Word: SyM  us antıthetical ın quası-parallelism
wıthparallelism wıth

Mad “aSseh;“esah p‘lilah;
mah$abah (4x); ruah)3;
Md "“aSim; orah:-
derek-mo$ab; dabar!*;
ruah; g burah hazon-
2X); abar; torah)>; "amarim;
t“bunah; Yyagon, “awon;
9 epes $a WT im;
tu$Siyyah;
"äAlilah; "imrah;
hokmah; tokahat;
a  uLOoi

fuSi y yah “ezrah; “azar hofia“
mahß$abot; as
hokmahı; "AäSseh; g
°ormah

13 Isa 40:13.
14 Jer 18:18.

Ezek
16 In the ead Sea Scrolls, tu$i y yah clusters wıth other erms for wısdom wıthout much
dıstinction; thus de “"ah um “ zimmat °ormah (1 OS XI and °ormah w da  c at (CD 1L, 3)
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Word ın SYNAONYMOUS dır. obj of:17 determined
ser1es wıth (by art.,

constr., sfx.)

“Alilah; yYCS"esah as/ WS;
t“bunah; 1e hebin;
hokmahı; 7 plı
tuSı yyah; yad “aSah; eper;

“azab; aQqaq;
histir;
sıkkel; hab
(yhıb); $ama
ı1o0bi$;
2l  ah;
hıslım);
mnılle
heh$Sik;
he “elim;
DaTU ”abah
(/-); dalah;
billa®; SIl

tu$Sı yyah m zimmah:; MOSES (n m! elt");
O, sa pan‘

’“esahl8
“aSah;
hıtgala C’H)

17 Number ofCS nOL noted
18 Prov 8:14, where the paır “esah w‘tuSiyyah 1S paralle] g“burah.
19 (lere, Prov
20 Prov 18:1; unclear.
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